XLI

UMM “ALI [FATIMA]
The Wife of Ahmad ibn Khadrawayh of Balkh'®

mrn ¢ All was one of the daughters of the leaders and the high elites. She

was very rich and spent all of her wealth on the Sufis. She helped Ahmad
[ibn Khadrawayh] in all matters pertaining to his spiritual practice.'*®

She met both Ab Hafs an-Nisabiiri and Abii Yazid al-Bistami. She
consulted Abii Yazid on doctrinal matters.!?’

It was reported that AbG Hafs said: “I used to dislike stories about the
practitioners of female chivairy until | met Umm °Ali, the wife of Ahmad
ibn Khadrawayh. Then I learned that God Most High bestows His knowl-
edge on whomever He wishes.”

Abi Yazid al-Bistami said: “Whoever practices Sufism should do so
with the spiritual motivation {himma) of Umm °Ali, the wife of Ahmad
ibn Khadrawayh, or with a state similar to hers.,”

It was reported that Umm ©Ali said: “God Most High calls humanity
1o Him through charity and kindness, but they do not respond to Him.
Then He afflicts them with misfortune in order to bring them back to Him
through misfortune, because He loves them.”

125. Abi Himid Abmad ibn Khadrawayh al-Balkht (4. 2404854} followed the path of blame
(malamativya) and wore the dress of a saldier. He was famed as a specialist in Sufi chivalry
(funiewwa), He said: “Kill your lower soul (nafs) so that God may bring it back to life.” He also said:
“He whu setves the Sufis is honored by three things: humility, goad conduct, and generosity.” See as-
Sulomd. Tabagdr as-sifvva, 103-6: al-Qushayri, ar-Risala, 410 al-Isfahiini. Hitvar al-awlivd’, vol.
10, 42-43; [bn al-Jawzl, Sifat ag-Safws, vol. 4, 147-48.

126, According 1o al-Hujwird, Umm ‘Ali was the daughter of the Emir of Balkh. When she
wished to leave her former life and embrace Sufism, she asked Ahmad ibn Khadrawayh to petition

het father for her hand in marriage. When he refused, she sent another letter o 1bn Khadrawayh, say-
ing: “Oh Ahmad, I thought you would have been oo manly to attack those who travel on the way to

God. Be a guide, not a brigand!” Idem. The Kaskf al-Mahjab, 119-20.

127. Al-Hujwiri is one of the first 1o recount the following well-known story of Umm “AI's

encounter with al-Bistami: When Ahmad went to visit Bayazid she accompanied him, and on seeing

Bayazid she removed her veil and lalked to him without embarrassment. Ahmad becarne jealous and said

to her: “Why dost thou take this freedom with Bayazid?" She replied: “Because you are my natural
spouse, bt he is my religious consort; Ihrouph you I come 1o my desire, but through him to God. The
proof is that he has no need of my sociely, whereas to you it is necessary.” She continued to treat Baywid
with the same boldness. until one day he observed that her hand was stained with henna and asked her:
why. She answered: “Oh Bayald, so long as you did not see my hand and the henna | was at my sase
with you, but now that your eye has fallen on me our companionship is uniawful.” [bid., 120. In Hityar
af-gwliva’ al-Isfahant reports a very different story: Umm <Ali asked Ahmad ibn Khadrawayh to take
back his bride-price so that she could marry al-Bistami. Upon amiving before Bayazsd, she unveiled her
fuce. When usked by ber husband why she had done so, she replied, “When I lovked at Ab{ Yazid Lot
all sense of sell. But when L look at you [ Ahmad], T retam (o sy awareness of self.” [bid., vol. 10, 42.
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LIIT

FATIMA BINT AHMAD IBN HANI®
From Nishapur

Fz'igirna was a companion of Abi *Uthman [al-Hiri]'*® and spent much
of her wealth on him and his companions.

Abii “Uthmin used to say: “Fitima’s open-handedness towards the
Sufis was the same as the open-handedness of the practitioners of Suf
chivalry (fityan). She never sought anything in return for it, neither from
this world nor from the Hereafter.”

Fatima asked AbG “Uthman: “What is the way to the knowledge of
God the Glorious and Mighty?” He replied: “Through complete forget-
fulness of yourself and humankind, and through the renunciation of
everything but God, until you attain the reality of the knowledge of God.”

Fatima said: “The world is a snare for the insane. No one stumbles
into it except he who has neither good sense {‘agl) nor good fortune

(tawfig).”

156. This information places Fatima in the first haif of the fourth/tenth century.
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LXV

AMAT AL-SAZIZ#o
Also Known as Hawra (the Foolhardy)

awra was one of the female Sufis (as-siafiyvar), gnostics (al-“arifan,
Hand masters of spiritual states {arbdb al-ahwal). She was one of the
most altruistic practitioners of female chivalry in her day (min afia
weagtihd fI an-niswan).

I heard AbG Nasr ibn Abi Ishiq b. Abi Bishr b, Marawayh say: A
woman visited Hawra. The woman was wearing a jubba [a long outer gar-
ment, open in the front, with wide sleeves] and a blouse made of wool.
Hawra said to her: “The person who wears wool must be the purest per-
son of his age, the best person in morals, the noblest of humankind in his
actions, the sweetest person in his nature, the most generous of them in
spirit, and the most open-handed in his liberality. Just as he is distin-
guished from humanity in general by his clothing, he must also be distin-
guished from them in his spiritual characteristics.”

180, Amar af-'AZz is the feminine form of “Abd ¢l-“Aziz {(Slave of the Glorious). This person
shouid net be cunfused with the famous philanthropist, Amat al-*Azlz (d. 216/831), the wife of the
*Abbasid caliph Harin ar-Rashid. Also known as Zubayda, she was originally the slave of ar
Rashid's father al-Had (r. 169-70/785-86) and distinguished herself by building roads. wells, and
even a school for women ia the city of Mecca. Zubayda was an associate of the jurist Sufyan ath-
Thawri (d. 161/777-78) and the Sufi Bahlul al-Majniin and was said to have kept a hundred slave-
girls whose sole occupation was chanting the Qur®an in successive relays. See Nabia Abbot, Fwo
ieens of Baghdad: Mother and Wife of Harin al-Rashid {Chicago, 1946), 137-264.
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LXIX

MALIKA THE DAUGHTER OF
AHMAD IBN HAYYAWAYH

Malika was the wife and paternal cousin of al-Hasan ibn °All b. Hayy-
awayh,'®® Her father [Ahmad ibn Hayyawayh] was the ruler of
Damaghan. She experienced spiritual states (sahibat hal).

Her husband al-Hasan took her with him on the pilgrimage to Mecca
and tock her to visit [Abli Bakr] ash-Shibli, When ash-Shibli saw her he
said to al-Hasan, “You are a man and this is a woman, but she is greater
than you in her spiritual state.”

Al-Hasan said: “This statement did not enter my heart until we
reached Medina, the City of the Messenger of God (may God bless and
preserve him). She had with her only a few dirhams [a siiver coin based
on the Persian drahim] left over trom our Hajj allowance, and nothing
else. She saw some people from sub-Saharan Africa sitting by the head of
the Prophet [i.e., at the Prophet’s tomb], so she passed out all of the
money to them.” 1 remonstrated with her about this two times, saying:
‘Only some of that money would have been enough for those blacks, or
even less than that!” She replied: ‘How long will you go on with your
words, oh Hasan? It is as if you see nothing but blacks!””

188. Al-Hasan ibn “Ali ibn Hayyawayh was personally known to as-Solami. No other infor- '

maticn about him is given in Tobagat as-sifivva. This indicates that Malika and her husband flour-
ished at the end of the fourth/ftenth century. Thid., 69,
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