
NEP-ification). Noteworthy as well is his location of the source of
“political scheming” within the party in the very act ofstrugglingfor  power.

The final essay, by P. 1. Lebedev-Polyansky, touches the issues of
proletarian values more broadly, in the area of literature and the aesthetic
arts. Lebedev-Polyansky was president of the Proletarian Cultural Or-
ganization (Proletkult)  between 1918 and 1920, while also serving in the
Commissariats of Education and as head of Glavlit, the Soviet censorship
board. But despite his government and party positions, he insists here on
the independence of culture from politics, and opposes arguments in favor
of merging (and subordinating) Proletkuh  groups to party organs. Later,
he would retract these views, become an ardent Stalinist,  and secure a
comfortable position for himself as head of the Leningrad Institute of
Literature; but in 1918 his stress on the collective, crest ive essence of
proletarian culture helped set conditions for the exciting burst of artistic
innovation which accompanied the Bolsheviks coming to power. Soviet
socialism represented a new epoch in human development. lts cultural
forms were unclear, except that they were not bourgeois forms, and hence
any artistic expression reflecting the ethical and moral essence of
proletarian labor qualified as aesthetically appropriate. I“he general issues
Lebedev-Polyansky raises in this 1918 speech to the first Proletkult
Congress will be discussed more fully by others in subsequent chapters.
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TASKS OF THE YOUTH LEAGUES
(BOURGEOIS AND COMMUNIST
V. L Lenin

MORALITY)”

NOTICE: 
lAW (TITLE 17 U.S. CODE)

I first of all shall deal here with the question of communist ethics.
You must train yourselves to be Communists. It is the task of the

Youth League to organise its practical activities in such a way that. by
learning, organizing, uniting and fighting, its members shall train both
themselves and all those who look to it for leadership; it should train
Communists. The entire purpose of training, educating and teaching the
youth of today should be to imbue them with communist ethics.

But is there such a thing as communist ethics? Is there such a thing as
communist morality? Of course, there is. It is often suggested [hat we have
no ethics of our own; very often the bourgeoisie accuse us Communists of
rejecting all morality. This is a method of confusing the issue, of throwing
dust in the eyes of the workers and peasants.

In what sense do we reject ethics, reject morality’?
In the sense given to it by the bourgeoisie, who based ethics on God’s

commandments. On this point we, of course, say that we do not believe in
God, and that we know perfectly well that the clergy, the landowners and
the bourgeoisie invoked the name of God so as to further their own
interests as exploiters. Or, instead of basing ethics on the commandments
of morality, on the commandments of God. they based it on idealist and
semi-idealist phrases, which always amounted to something very similar to
God’s commandments.

We reject any morality based on extra-human and extra-class
concepts. We say that this is deception, dupery, stultification of the
workers and peasants in the interests of the landowners and capitalists.

We say that our morality is entirely subordinated to the interests of the
proletariat’s class struggle. Our morality stems from the interests of the
class struggle of the proletariat.

The old society was based on the oppression of all the workers and
peasants by the landowners and capitalists. We had to destroy all that, and
overthrow them but to do that we had to create unity. That is something
that God cannot create.

* Speech delivered at the 1 bird All-Russian Congress ot’ the Young Communist league
(Komsomol).  October 2.1920. From Co//e,mf  Works (4111 cd.). Vol. 31. Moscow. 1966.  pp.
290-96. First published in Pravda. OCI.  5.6 & 7. 1920.
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“l-his unity could be provided only by tbc factories. only by a
proletariat trained and roused from its long slumber. Only when that class
was formed did a mass movement arise which has led to what we have
now—the victory of the proletarian revolution in one of the weakest of
countries, which for three years has been repelling the onslaught of the
bourgeoisie of the whole world. We can see how the proletarian revolution
is developing all over the world. On the basis of experience, we now say that
only the proletariat could have created the solid force which the disunited
and scattered peasantry are following and which has withstood all
onslaughts by the exploiters. Only this class can help the working masses
unite, rally their ranks and conclusively defend, conclusively consolidate
and conclusively build up a communist society.

That is why we say that to us there is no such thing as a morality that
stands outside human society; that is a fraud. To us morality is
subordinated to the interests of the proletariat’s class struggle.

What does that class struggle consist in’? It consists in overthrowing
the tsar, overthrowing the capitalists, and abolishing the capitalist class.

What are classes in general? Classes are that which permits one section
of society to appropriate the Iabour  of another section. If one section of
society appropriates all the land, we have a iandowner class and a peasant
class. If one section of society owns the factories, shares and capital, while
another section works in these factories, we have a capitrrlist class and a
proletarian class.

It was not difficult to drive out the tsar—that required only a few days.
It was not very difficult to drive out the landowners- that was done in a few
months. Nor was it very difficult to drive out the capitalists. But it is
incomparably more difficult to abolish classes: we still have the division
into workers and peasants. If the peasant is installed on his plot of land and
appropriates his surplus grain, that is, grain that he does not need for
himself or for his cattle, while the rest of the people have to go without
bread, then the peasant becomes an exploiter. The more grain he clings to,
the more profitable he finds it; as for the rest, let them starve: “The more
they starve, the dearer 1 can sell this grain. ” All should work according to a
single common plan, on common land, in common factories and in
accordance with a common system. Is that easy to attain? You see that it is
not as easy as driving out the tsar, the landowners and the capitalists. What
is required is that the proletariat re-educate a section of the peasantry; it
must win over the working peasants in order to crush the resistance of those
peasants who are rich and are profiting from the poverty and want of the
rest. Hence the task of the proletarian struggle is not quite completed after
we have overthrown the tsar and driven out the landowners and capitalists;
to accomplish that is the task of the system we call the dictatorship of the
proletariat.

The class struggle is continuing; it has merely changed its forms. It is
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the class struggle of the proletariat to prevent the return of the old
exploiters, to unite in a single union the scattered masses of unenlightened
peasants. The class struggle is continuing and it is our task to subordinate
all interests to that struggle. Our communist morality is also subordinated
to that task. We say: morality is what serves to destroy the old exploiting
society and to unite all the working people around the proletariat, which is
building up a new, a communist society.

Communist morality is that which serves this struggle and unites the
working people against all exploitation, against all petty private property;
for petty property puts into the hands of one person that which has been
created by the Iabour of the whole of society. In our country the land is
common property.

But suppose I take a piece of this common property and grow on it
twice as much grain as I need, and profiteer on the surplus? Suppose 1 argue
that the more starving people there are, the more they will pay’? Would I
then be behaving like a Communist? No, I would be behaving like an
exploiter, like a proprietor. That must be combated. If that is allowed to go
on, things will revert to the rule of the capitalists, to the rule of the
bourgeoisie, as has more than once happened in previous revolutions. To
prevent the restoration of the rule of the capitalists and the bourgeoisie, we
must not allow profiteering; we must not allow individuals to enrich
themselves at the expense of the rest; the working people must unite with
the proletariat and form a communist society. This is the principal feature
of the fundamental task of the League and the organisation of the
communist youth.

“]-he old society was based on the principle: rob or be robbed: work for
others or make others work for you: be a slave-owner or a slave. Naturally,
people brought up in such a society assimilate with their mother’s milk, one
might say, the psychology, the habit, the concept which says: you are either
a slave-owner or a slave, or else, a small owner, a petty employee, a petty
official, or an intellectual-in short, a man who is concerned only with
himself. and does not care a whit for anybody else.

If 1 work this plot of land, I do not care a whit for anybody else; if
others starve, all the better, I shall get the more for my grain. If 1 have a job
as a doctor, engineer, teacher, or clerk, I do not care a whit for anybody
else. If I toady to and please the powers that be, I may be able to keep my
job, and even get on in life and become a bourgeois. A Communist cannot
harbour  such a psychology and such sentiments. When the workers and
peasants proved that they were able, by their own efforts, to defend
themselves and create a newsociety--that  was the beginning of the new and
communist education, education in the struggle against the exploiters,
education in alliance with the proletariat against the self-seekers and petty
proprietors, against the psychology and habits which say: I seek my own
profit and don’t care a whit for anything else.
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That is the reply to the question of how the young and rising
generation should learn comtnunism.

It can learn communism only by linking Up every step in its studies,
training and education with the continuous struggle the proletarians and
the working people are waging against the old society of exploiters. When
people tell us about morality, we say: to a Communist all morality lies in
this united discipline and conscious mass struggle against the exploiters. )
We do not believe in an eternal morality. and we expose the falseness of all
the fables about morality. Morality serves the purpose of helping humirrr
society rise to a higher level and rid itself of the exphsitirlion of Iabour.

To achieve this we need that generation of young people who began to
reach political maturity in the midst of a disciplined and desperate st ruggle
against the bourgeoisie. In this struggle that generation is training genuine
Communists; it must subordinate to this struggle, and link up with it, each
step in its studies, education and training. The education of the communist
youth must consist, not in giving them suave talks and moral precepts. “l’his
is not what education consists in. When people have seen the way in which
their fathers and mothers lived under the yoke of the landowners and
capitalists; when they have themselves experienced the sufferings of those
who began the struggle against the exploiters; when they have seen the
sacrifices made to keep what has been won, and seen what deadly enemies
the landowners and capitalists are—they are taught by these conditions to
become Communists. Communist morality is based on the struggle for the
consolidation and completion of communism. That is also the basis of
communist training, education, and teaching. ‘1’hat is the reply to the
question of how communism should be learned.

We could not believe in teaching, training and education if they were
rest ricted only to the schoolroom and divorced from the ferment of life. As
long as the workers and peasants are oppressed by the landowners and
capitalists, and as long as the schools are controlled by the landowners and
capitalists, the young generation will remain blind and ignorant. Our
schools must provide the youth with the fundamentals of knowledge, the
ability to evolve communist views independently; they must make educated
people of the youth. While they are attending school, they must learn to
become participants in the struggle for emancipation from the exploiters.
The Young Communist League will justify its name as the League of the
young communist generation only when every step in its teaching, training
and education is linked up with participation in the common struggle of all
working people against the exploiters. You are well aware that. as long as
Russia remains the only workers’ republic and the old, bourgeois system
exists in the rest of the world, we shall be weaker than they are, and be
constantly threatened with a new attack; and that only if we learn to be
solidly united shall we win in the further struggle and—having gained
strength—become really invincible. Thus, to be a Communist means that
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you must organise and unite the entire young generation and set an
example of training and discipline in this struggle. l“hcn you will be able to
start building the edifice of communist society and bring i[ to completion.

To make this clearer to you, I shall quote an example. We call
ourselves Communists. What is a C(J[llnlullist’?  C{Jnlnltlllist  is a Latin word,
Cotnmut?is is the Latin for “common”. Communist society is a society in
which all things––the land, the factories -- are owned in common and the
people work in common. I“hat is communism. . . .
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